Abstract Georg Simmel is one of sociology's most influential early figures, although arguably his work has been under-utilized in many scholarly fields, including sport studies. Some of Simmel's most important theoretical and substantive arguments are deployed to develop a sociological analysis of a specific sports subculture: the 'Tartan Army' of supporters that travels to Scotland football matches. Of particular interest are Simmel's formal sociological standpoint, differentiation of social and cultural forms, development of dualistic thinking, analyses of human sociability, writings on 'the stranger' and 'the adventure', and his concern with individuality in modern metropolitan culture. In applying Simmel's insights, I explore the formal emergence and organic development of the Tartan Army as a distinctive supporter culture. The Tartan Army, like many sports crowds, affords an outstanding study in Simmelian sociability, while providing adventure and a possible escape from our overwhelming modern culture. The article concludes by considering Simmel's wider utility within the sociology of sport.
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For the full text of this licence, please go to: http://creativecommons.org/licenses/by-nc-nd/2.5/ I do not propose an exegetical usage of Simmel, and I hold a commitment to conceptual plurality. 4 When judged in its historical context, Simmel's work possesses some noteworthy weaknesses, in particular its inevitable failure to theorize forms of stratification and macrosocial processes adequately. Nevertheless, when restricted to the specific social practices of distinctive recreational groupings such as sport spectators, Simmel's work does have explanatory utility.
This point is demonstrated in regard to the Tartan Army in two ways: first, the formal characteristics of the Tartan Army are set out with reference to Simmel's social theory; second, I
show how the Tartan Army embodies some of the more substantive features of Simmel's sociology.
Scotland's Tartan Army: Formal Characteristics
Simmel advances a 'formal' sociological approach that is predicated on his analytical distinction between form and content. Content refers to the 'drives, interests and purposes' that produce social interaction and social relations. Form refers to 'forms of sociation', such as patterns of social interaction, aspects of socialization, or types of relationship. Contents represent the constituent empirical elements, the 'raw materials', of social forms (Lawrence, 1976: 9-10) . In general terms,
we may see forms as possessing 'principles of unification' as they direct various contents into a whole (Weingartner, 1959: 41) .
The form-content differentiation assists in examining the basic sociological properties of sport crowds. Any sports crowd will display different emotional and practical contents among its members. Sports crowds display innumerable types of small interaction (or Wechselwirkung, according to Simmel) , such as watching passively, remonstrating towards the officials, buying refreshments, talking with neighbours, and mingling with fellow spectators in walkways (cf. Featherstone, 1991) . The sports crowd acquires a distinctive collective form when certain kinds of unification materialize. The unity of spectator subcultures, for example, is marked by strong patterns of common identification towards the sports club and other spectators.
In the case of Scotland's national football team, many forms of fandom are evidenced at matches.
Spectators acquire basic form by offering the team particular kinds of vocal and symbolic support. The supporters' common description as the 'Tartan Army' underlines that unity. The
Tartan Army seek to establish and project a distinctive, unitary form of fan identity that is gregarious, ambassadorial and consciously non-violent in relations with other social groups, while still retaining a general cultural pursuit of heavy drinking and raucous support for the national team.
What makes us distinctive? We have a good nature, a great capacity for booze, we have a pride in our country when we go abroad, we feel we represent it, and we sing in all circumstances. (Marjory, north-east Scotland) My pride just oozes out of me when you go somewhere abroad, and there's thousands in kilts, there's no trouble, we fix whatever trouble there is, and we're so well behaved, and people thank us for coming. That's what makes the trips for me. (Stephen, Dundee)
Scottish football fans, media commentators and politicians tend to view the ambassadorial Tartan Army as indexing the dominant, internationalist form of Scottish national identity.
Following particularly noteworthy games, Scottish politicians have passed parliamentary motions that laud the sporting conduct of the Tartan Army.
Fitting Simmel's propensity for intensely dualistic thinking, there is clear evidence that modern Scottish cultural identity has been heavily dyadic. Much of Scottish popular nationalism, as expressed through football, has been expressed through a strong dislike or opposition towards
England and symbols of Englishness (Holt, 1989) . Until the 1990s, most Scottish international football fans prioritized the beating of England over any other form of competitive endeavour.
Simmel also indicates that we may differentiate forms in diachronic terms, giving rise to 'preliminary', 'objective' and 'world' levels (Weingartner, 1959: 46-7) ; and such an approach may be utilized to explain the Tartan Army's dominant identity. The contemporary Tartan Army acquired its preliminary form in response to three practical circumstances. First, in other parts of the UK (notably England) during the late 1970s and early 1980s, Scottish fans held a typified reputation for disorderly, excessive, often violent behaviour. At overseas matches, however, Scottish fans were confronted with two novel circumstances: their foreign hosts both associated violent fan behaviour with English rather than Scottish supporters, and often mistook Scotland as a part of England rather than as a member of the United Kingdom. Thus, Scottish fans resolved these practical difficulties by presenting themselves, in binary terms, as 'not hooligans, but friendly fans' and as 'not English, but Scottish' (Finn and Giulianotti, 1998 Simmel indicates that worlds constitute a higher mode of form. Worlds are ideal types, and constitute 'great forms', 'through which, as it were, each particular part of the content of the world can, or should, pass' (Simmel, 1959: 288 One of Simmel's most perceptive lines of dyadic thinking concerns his recognition of the essential interplay between social conflict and concord, repulsion and harmony, in order to 'yield the actual configuration of society' (Simmel, 1950: 315) . Simmel (1955) appreciates that conflict itself can be functional to the social order, resolving tensions to produce fresh syntheses. In certain circumstances, oppositions represent the fundamental basis for the establishment and continuation of a social relationship (Spykman, 1964) . 
Simmel's Substantive Sociology and the Tartan Army
The following discussion of the Tartan Army is organized in terms of sociability, the stranger and the adventure, and modern culture and the metropolis.
Sociability
Simmel's (1949) insightful analysis of sociability prioritizes and illuminates the 'proto-social', expressive, liberating and artful forms of human interaction. His insights inspire the reader to imagine, as the exemplary forms of human sociability, a communal piazza culture in which there is a joking intermingling of individuals and crowds in holiday environments.
Across Europe, Latin America and Africa, football provides perhaps the strongest form of cultural life through which recreational sociability has been practised, particularly among males, since the early 20th century. Football typically provides a common subject matter for strangers to help 'break the ice', to engage in pleasurable conversation during social encounters. In international circumstances, where there is no shared language, basic forms of friendly sociability and interpersonal trust may be established through swapping, in heavily accented terms, the names of favourite football players, especially those belonging to the interlocutors' nations.
Major football tournaments -notably the World Cup finals -provide global referents for conversation among international peoples.
As the popular art form par excellence, football provides for creative informal discussion and argument that, given the nature of many club and national allegiances, can turn into disagreement or heated exchanges. Status in discussing the game is accorded to those with a 'feel' for football that is confirmed through intimate and long-standing personal participation. Those who have played at a particularly high level, or who display good skills, have high discursive standing, as do those with lengthy participation in spectator subcultures, and others who show knowledge of the game's history and aesthetic complexities.
Simmel considers sociability to be the 'play-form of association' that is derived from the personal impulses and interests that push individuals into common association with others (Simmel, 1949: 255) . In its 'pure form', sociability has 'no ulterior end, no content, and no result outside itself, it is oriented completely about personalities', and offers people 'an emancipating and saving exhilaration ' (1949: 261) . 'Good form' is at the heart of the most meaningful and stable forms of sociability (1949: 255) . It is characterized by the 'free-playing, interacting interdependence of individuals', providing sociability with a defining unity. In contrast, personal moods are excluded from sociability: 'It is tactless to bring in personal humour, good or ill, excitement and depression, the light and shadow of one's inner life ' (1949: 256) . Those unwilling to participate fully in the fans' bacchic behaviour tend to be disparaged as 'miserable bastards' and interrogated as to their reasons for coming along in the first place. The
Tartan Army produces figures whose chaotic exploits, bizarre behaviour, penchant for strange songs, unlikely drinking capacities, or gifts as raconteurs can serve to enliven further the nomadic social carnival. The various autobiographies or 'road books' that have been written by hardcore figures in the Tartan Army are crammed with tales, sometimes apocryphal but usually all-toocredible, about anarchic characters (see, for example, Black, 1997; McArthur, 1998; McDevitt, 1999) . Significantly, the practices of these fans are generally orientated towards heightening the sociable pleasures of the collective as a whole. Supporters tend to react unfavourably towards egocentric figures who seem more intent upon founding their own personality cults than on adding to the carnivalesque.
Simmel identifies within sociability a classless and democratic ethos or ideal. Sociability 'demands the purest, most transparent, most engaging kind of interaction -that among equals'; it produces an 'artificial world' of 'pure interaction, free of any disturbing material accent ' (1949: 257) . Certainly, these defining democratic aspects of sociability are countermanded by practical problems. Without some kind of equalizing agent or general sharing of social standing, sociability across hierarchies can be awkward, uneven and embarrassing. Egalitarian sociability is an artificial or ideal-typical model, but one that inspires individuals to 'strive to create an interaction so pure that it cannot be spoiled by material or individual wants' (Duncan, 1959: 104-5 The Scottish supporters include a growing female cohort, rising to around 20-5 percent for some away matches. Certainly, much of the Tartan Army's culture is traditionally masculine, oriented towards heavy drinking, loud carousing, raucous humour, and the pursuit of sexual adventure. Female supporters remain less likely to be full, public participants in some practices.
Yet, for women, the Tartan Army represents a fun, hedonistic football space that was not available to previous generations of female Scots, and which is far more appealing than the routines and constraints of contemporary bourgeois domesticity.
Alison -The whole thing about Scotland's support is that it's much more inclusive than club football. But when you tell people you're going, they say, 'What, you're following Scotland, I didn't think you'd want to do that.' There's a perception that there's things there that would put you off. The thing about being away with the Scotland supporters is that it's fun.
Andy -Do we put women off with our chants? No. They're clapping along and the ruder the song, the louder they sing it.
Mary -As a woman, you know before you get involved, that you can't be too prim.
For Simmel, general conversation contains the crucial exchange units of sociability. Talk is 'a legitimate end in itself', and yet its content is not a matter of indifference; 'it must be interesting, gripping, even significant ' (1949: 259) . Moreover, sociability cannot be cut off from real life or it enters the realms of 'caricature', 'empty farce', and 'a lifeless schematization proud of its woodenness ' (1949: 261) . Conversation is strongest when the storyteller is 'invisible', so that 'his own person may remain completely in the background ' (1949: 260 Second, a more regular criticism is that the Tartan Army's good-natured demeanour contrasts with the reality of some humiliating performances by the Scotland football team. On occasion, Scottish fans are seen as 'revelling in' or 'celebrating' defeat, rather than justly criticizing or disparaging the national team; as one Tartan Army song has it, 'We'll support you evermore, fuck the score'.
A lot of guys in the Tartan Army think it's about getting pissed, but it's really about the football. At the game in Vilnius, when we lost 1-0 to Lithuania, there was no singing from the fans and the game was crap. After the game ended, we got the bagpipes, and then the song, 'We're shite and we know we are'. But that's infuriating. I want my team to win, not to revel in defeat. (Alan, Dundee)
For other critics, the Tartan Army's dominant forms of interaction and dress are a self-regarding caricature or farcical representation of Scottishness, overly concerned with international pantomime rather than a means towards achieving a greater end (that is, supporting the national team).
I was all ready to go to a Scotland match, but I was out in Glasgow beforehand. And there they were, these Tartan Army guys with their tartan kilts on, the giant hen-feathers in their caps. I had a look around and thought, 'Nah, I'll not bother . . .' (Steve, Glasgow)
However, in defence, two arguments inter alia may be made. First, in more conceptual terms, the development of a distinctive, objective cultural identity, in the form of the Tartan Army, may be seen as an inevitable aspect of modernity's tendency towards organic differentiation, as Simmel explained. A diachronic process characterizes this differentiation: forms weaken or lose their dependency on the practical circumstances that had inspired their genesis and nurtured them through infancy. In this instance, differentiation involves the Tartan Army developing greater autonomy vis-à-vis the Scotland team, hence the mood and behaviour of supporters are increasingly independent of actual football results.
Second, in more substantive terms, the Simmelian aspects of the Tartan Army may be reaffirmed.
Pace their critics, the Tartan 
The Stranger and the Adventurer
Simmel's dualistic, formal sociology is particularly perceptive in analyzing two forms of social identity: the stranger and the adventurer. Simmel (1971: 143) considers the 'stranger', in some contrast to the 'wanderer', as the person who arrives today and who stays (rather than goes) tomorrow. Simmel understands the stranger in terms of 'closeness' and 'remoteness', as someone who is physically near yet culturally and socially distant.
When travelling to international matches, the Tartan Army arrive in other countries as collective 'strangers' in Simmel's sense. At many individual games, and for all international tournaments, most members of the Tartan Army tend to stay in one location for more than one night, and so take up a form of temporary residency. For local people, the Scots have a dual 'closeness' and remoteness'. These visitors are in immediate physical proximity within familiar surroundings; but Scottish fans also are culturally remote through their strikingly 'other' forms of dress, song and patterns of social interaction.
Having few or no local factional ties, strangers tend to be accorded particular status as objective commentators and advisers. They are entrusted further with surprising levels of secret knowledge, notably in personal confidences and confessions that are unknown to other local interlocutors. Relationships with strangers are founded primarily on 'abstract' principles that serve to underscore both nearness and remoteness. Proximity to strangers may be seen as arising through the sense of sharing some 'more general qualities' with these visitors, such as in national identity or employment, rather than on more varied and differentiated kinds of association as one finds between more closely connected people. This principle for establishing 'nearness' to the stranger is counterpoised by the processes through which abstract forms of distancing are established. Here, the individuality of the stranger is ignored in preference to the classifying of the person according to type -as possessing a particular kind of alien origin, such as in region, nationality, ethnicity or language (Simmel, 1971) . 'The sad reality is that most fans expect other countries to bend to them, rather than for them to bend to these other countries' (Bruce, Glasgow).
In his analysis of the adventurer, Simmel (1959) also identifies strong synthesizing qualities. The adventurer pulls the world inwards, to conquer or seize opportunities, while abandoning personal defences, taking risks and offering fewer defences to the world. The adventure possesses a precisely demarcated beginning and end, during which 'continuity with life is disregarded on principle' in order to enter 'something alien, untouchable, out of the ordinary'
(1959: 244).
The adventurer 'lives in the present', and cares nothing for the past or future. Like the gambler, the adventurer wishes to establish some grasp over chance while never dispelling a pervasive sense of fatalism (1959) . Yet adventure is not established simply by the instrumental 'content' of the experience, such as in winning a bet or having sex with a new partner. True adventure arises when there is a 'certain experiential tension', a 'principle of accentuation', that transforms the substance of life, and which is really found only among the young (1959: 257-8).
Travelling with the Tartan Army offers Scotland fans adventure in three Simmelian senses. First, the excursions overseas have a definite beginning and end, as they occur over specific time periods, and are often understood in terms of what is done before, during or after the football match itself. Second, during these excursions, the adventuring supporter, like any other sports fan, is living 'in the present', in terms of being engrossed in the occasion, while also being concerned with the immediate fortunes of the side that is supported. For spectators, the emotional engagement of sport does not fit well with a philosophy of deferred gratification.
Third, being part of the Tartan Army, and travelling, living and drinking together with new and old compatriots, ensures that surrounding circumstances can be 'pulled into' the supporters' collective orbit. On the other hand, supporters lower their defence mechanisms, and enter kinds of social space that would be avoided in 'normal' circumstances, such as red-light areas or 'tough' bars.
Modern Culture and the Metropolis
Despite these perorations on adventure, Simmel provides a rather pessimistic reading of modernity's alienating impact upon individuality. In simple terms modern culture is marked by the predominance of objective over subjective development, by 'the atrophy of individual culture through the hypertrophy of objective culture' (Simmel, 1971: 338) . Modern people typically feel 'overwhelmed by this immense quantity of culture', most commonly in the metropolis where there is 'a tremendous richness of crystallizing, depersonalized cultural accomplishments' (Lawrence, 1976: 254; Simmel, 1971: 338) .
Simmel indicates that modernity is marked by an increasing psycho-social distance, between individuals, and also in the relations between people and cultural objects. A 'fear of contact' grips modern society, as indexed in the collapse of family structures and the rise of the money economy. Money represents an additional and separating form of mediation, promoting the valuation of people and cultural objects in purely objective (rather than aesthetic or ethical) terms (Simmel, 1968) .
In the mode of the flâneur, we may glide along enjoying the easy diversions of urban life. On the other hand, the domination of life by 'these impersonal cultural elements' serves to 'suppress peculiar interests and incomparabilities ' (1971: 338) . The resulting incoherence of metropolitan life leads some analysts to see the modern individual as a bricoleur and not a flâneur. As a bricoleur, the disoriented and disembedded modern individual 'must cobble together whatever meaning can be wrested from the irreducible and irreconcilable fragments of reality' that are contained in objective culture (Weinstein and Weinstein, 1991: 166) .
Urban life promotes particular cultural psychologies of individuation and atomization. A pervasive blasé attitude is found in the generalized metropolitan indifference to the meanings, values and distinctions of things (Frisby, 2002) . The social reserve of urban people strikes rural visitors as 'cold and uncongenial', being founded in part upon a 'slight aversion' or repulsion that can degenerate into direct conflict. Even within the urban throng 'one never feels as lonely and as deserted as in this metropolitan crush of persons' (Simmel, 1971: 331, 334) .
Some evidence for this reading of modern culture is found among Scottish fans, although the Tartan Army does provide a significant kind of escape from these bleak contemporary forms.
Invariably among the supporters there are forms of individual antagonism or repulsion. Some fans point to the Tartan Army's Internet message-board to illustrate the occasional 'bitchiness' or vitriolic argument that may arise internally. Of course, such forms of virtual communication cannot facilitate the kind of playful interactive rapport that is associated with classic face-to-face sociability.
Among some of the oldest hardcore fans there are semblances of a blasé attitude towards overseas excursions. But the blasé attitude is liable towards self-negation, since most individuals who display cultural indifference are likely to stop travelling on what seem to be rather routinized excursions. Moreover, the continuing influx of younger, less travelled supporters tends to ensure that the blasé attitude does not become hegemonic across supporters.
There are signs that globalization and rationalization processes have reduced the scope for adventure among the Tartan Army. As the world becomes more 'compressed', and previously little-known destinations in Europe become established tourist locations, so there are fewer opportunities to enter somewhere that is radically different in political or cultural terms. The openings for risk-taking, for exploring a certain 'experiential tension', have narrowed; it is now extremely easy to book flights and accommodation directly through the Internet, to enter nations without worrying about visa requirements, to drink familiar beer in Irish bars, to spend money using international credit cards or Euros, and to discourse with English-speaking locals.
And yet we may read the Tartan Army as a collective response to the modern perils of individuation. Within the throngs of the Scotland crowd, the supporter should never feel 'alone'.
The categorical intention of the support is to be warm and congenial towards compatriots and Sociability can be problematic in specific instances where individuals 'can't keep up' with the speed of drinking, or must remain alcohol-free in the company of serious drinkers.
Buying drinks assists in establishing international forms of sociability for the Tartan Army. It helps to shape incipient forms of social relationship that are based on mutual approval and trust, which otherwise tend not to arise in non-football contexts.
In Saint Etienne, at the 1998 World Cup finals, we had our landlord buying us drinks. We've never had that before in France! Or in Holland, after we'd lost 6-0, we had the barman there saying, 'We saw you on television, great support, that's your bottle, please finish it.' So when you are going to matches abroad, you get a reciprocation that you don't get on ordinary holidays. (Bill, Glasgow)
Concluding Comments
Simmel's theories evidently have strong utility for explaining a sports subculture such as the Tartan Nevertheless, it is important to underline that Simmel's work has wider relevance to the sociology of sport. His formalistic sociology provides us with methodological and epistemological foundations for examining the social histories of particular sporting forms. His substantive analysis of sociability could be illustrated through reference to almost any popular sport. His discussions of 'outsider' social types, such as the stranger or the adventurer, could be fruitfully applied to examine other nomadic sports subcultures or, given the intensified cosmopolitanism of sports teams, the kinds of identity assumed by professional athletes.
Simmel's arguments regarding the rise of objective culture have deep resonance in the sheer volume of contemporary sport, particularly the availability of immense quantities of sport-related media content.
